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[Interview with Muhammad Husayn Fadlallah, Shi'ite religious leader, by
Jubran Tuwayni and Hashim Qasim: "AL-NAHAR AL-'ARABI WA AL-DUWALI Conducts
Frank Dialogue With Muhammad Husayn Fadlallah; Lebanon's Khomeyni Speaks:
Muslim Lebanese Politicians Are Sectarian"; date and place not specified]

[Text] With the rise and growth of religious currents in the Middle East
area and in Lebanon, the signs have increased and religious symbols and
leaders have emerged to project their visions and to enter into and engage
in the political game and in the existing conflicts through the broad and
wide-open door, especially in the wake of the evident decline that has
afflicted the liberal political experiment, which has collided with conven
tional structures and values, and in the wake of the attempt of the said
experiment's endeavor to subjugate and exploit the conventional forces
without making any effort to develop and enhance them.

In light of the blazing conflicts which take a sectarian turn at times and
a religious turn at other times, matters have become muddled and intricate.
However, the religious view as well as the sectarian views have declared
themselves, assuming that they are the solution.

Scholar Muhammad Husayn Fadlallah, one of the most prominent representatives
of the religious current in Lebanon and one of those who adopt an option
that is tantamount to a solution to the Lebanese problem, believes that the
difference between religions is a difference in details and particulars and
does not touch the essence.

What is interesting in Scholar Muhammad Husayn Fadlallah's interview with
AL-NAHAR AL-'ARABI WA AL-DUWALI is that he rejects and condemns sectarian
action, parties and movements because they divide through their concepts,
programs and acts. He also believes that the state, with its symbols,
officials and institutions, has not mobilized all the Lebanese forces to

liberate the soil.

Here is the text of the interview:
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[Question] Your Eminence, let us speak franklv fir^ t* i •«
issues to the readers and n,„n •« // rraniciy, first to clarify numerous
reiterated by some people W "" Y°U **tUr' Some words «•
comment on this titfe? "^ y°U Lebanon*s Khomeyni. What is your

iTlTsll f££ ?£ **"»* thf «• -£ *an honor to aman when
man who proceeds in life from the no ^"^1 2? WOrd Kh°me>ni to raean «on Islam as acourse for lS ^3 P0sif™ of his thought which is founded
local Political^L ^f om\af a^k° 0^au-0nhfoindteHrnatiOna1' ^^ andpeople or protecting the nation from H\l° 0" Protectin8 the
obvious political realiv n u S ne8atlve aspects in this
list of the lexers o3" reedom n^ world ^^^^^ t0pS the
say when discussing his thought or some o hi'mo'f' "? °f f" SOme PS°ple
deny two facts: The first is that nZL * °f aCt±°n' We cannot
its message-oriented i ^J fZTtl *I *" Wh° f*"1" Islam froni
man who carries the message of ELJnTr^lFE" ST**" P°sltion' and a
they Muslims or non-Muslims Thit il J t , Powerless in the world, be
man who tries to emulate it However "JV "^ Chat thlS "ame honors th*
level but rather consider lyseuZst'aratl who Si-" IT" "P t0 thls
the thought of Islam I lffl , h° ca"-'riet this thought which is
carrying it for 30 years ZtlYZ^l^t t1h0U8ht JUSt n0W but have "een
vlththS people. Ylived in L5S«!?J fl^ *" thlS regai"d- I'U*»
south and the [sou h s u * £°r J? ye3rS "* then liVCd ln the
under which the people ive as ;rLSr^^ 7™}" by the in^^ice
ist realit-v tm0 • u , result of the local, Israeli ^nd imperial-

[Question] Is this messa6e of Islam the message of th» thoueht of the
political Islam or the messa8e ef the thoug„t 5 tne'reliS ana sectarian

Complete Way of Life

[Answer] The truth is that we refuse t-n i--.it .&, - t ,

that Islam represents a complete program for life „nf t*t 7Z reaUze

S? rea'ror tit. Sf °? ^ ^^^^'^ tSSftJ?,.the area for the past 50 or more years, for example. No, we believe that
aspect llnTrLTl1^' ^ ^ ^ pEiphl^'JS intellec !aspects, confirms that Islam ia not just something that lives in the mosque
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or in the conscience but something that lives in life. The mosque is a
starting point for man to cleanse himself spiritually so that he may per
form his role in life from a pure position. The same goes for worship
which links man to God so that he may mingle with life through God and
may move in life from a position of responsibility and not from a selfish
position. It is on this basis that we proceed in our understanding of the
political thought of Islam. It is an understanding emanating from the
position that Islam is an intellectual program for life, exactly the same
as the other intellectual programs for life. Consequently, we do not make
a distirrtion in our understanding of Islam between what is religious and
what is political.

[Question] You have stated that Islam is a program [manhaj]. Don't you
think that the word way [nahj] is sounder and means that Islam is a creed,
a law and a system of life and not a philosophical vision? In the past,
Islam was present in the people's life. Today, Islam is remote from the
international development that has taken place, whether at the level of
forces or the level of economic systems and technological development.
Islam, as a law, a creed and a system, seems as if it were outside life.
There is more of a spiritual and ideological embracing of Islam than there
is a presence of Islam in life. You are trying to return Islam to the
reality whereas Islam has departed from the reality. You are an Islamic
political movement, not a purely religious movement.

[Answer] When I say that Islam is a creed and a law that emanates from a
philosophical view, it is well known that philosophy is derived from
intrinsic contemplation. It may also be derived from studying the nature
of the given facts found in religion, in books or in history. As to what
you have said about Islam being remote from life at the level of the
state's technology nnd the level of freedom, this is true. But Islam has
not moved far from life insofar as the individual is concerned. We in the
Islamic societies find that we have a continuation of the Islamic creed and
the Islamic practice in all transactions and relations, not only in personal
affairs but also in purchase, lease and mortgage transactions. They are
natural and spontaneous practices that have not moved far from people's
ordinary life. The ordinary man has his concern, meaning that when he is
afflicted with a problem, he asks: What is the rule of Islam on this issue?
We say that Islam has not moved away from the individual's life, but rather
the contrary. We have before us the results of the political movement of
Islam in the people's life. These results have not emanated from the void
but have rather emerged from the depth of the Islamic identity which lives
in man's soul and which always causes man to worry when faced with non-
Islamic situations in the reality under which he lives. Therefore, we say
that projecting Islam as a way of life in Islamic society will deal with
the problem of duality from which man suffers, considering that the Shari'ah
[Islamic law] represents something sacred in his life. The Islamic system
of government provides a solution to a problem existing in reality.

Lebanon and Islamic State

[Question] Isn't this in contradiction with the current makeup of Lebanon
[al-tarkibah al-lubnaniyah]?
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Islamic state in Lebanon An! »» k anJs,lam*c svstem °* government or an
tive circumstances existing T ^J**- differently ^der the objec-
Islam, like anH h^ ^ of thoultrCna %**"< *° idCaUst °r adreamer'
violence. To move at the Llamic^evef ""?" "* Coerci™> *°™ or

=•=:• js nray: ar.^ ffsSSSSr^s
invites other, to adopt it ^.^1. ^H1"8•'"" ff! ""^ °£ ""y ""with them in the kindliest J£!^I W^^S^-ST •?* deb"e

[Question] And if he is not convinced?

[Answer] Then there can be no coercion in religion. Iwill then coexist
wi h him. When you want to crystallize any thought in the world the , „
cry'staS^rit^hro^h1" ^Stalllz^^ ~* •! Present? You can otnofhe .I 8 consensus. If we wanted consensus, then there would
not be any opportunity for any thought to rule the world. Naturally we
rule hrough the majority and through prevalent public opinion T.en the
minority, any minority, demands the protection of its humanity an s 1
dom from the majority. This is natural. numity and its free-

[Question] You have said that it must be ideal thinking?

[Answer] If we overlook the objective circumstances.

[Question] Ideal thinking means an aspiration or agoal, meanin* that who
STJKSy1 transforraing Lebanon int° mislamic 'tat; uTt*££z
[Answer] Insofar as idealistic thinking versus realistic thinking is con
cerned, there is adifference between idealism as avalue and idealism as a
way of thinking that seeks to live within the framework of the reality The
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latter expression is a philosophical expression. We say that we are realis
tic, meaning that we move and project ideas within the framework of the
objective circumstances existing in the arena. When this is impossible, we
project other ideas and consider them an advanced step toward achieving the
objective by civilized means that do not nullify man's humanity or his
freedom.

[Question] You have spoken about the majority. Are you demanding that a
public referendum be held on these issues?

[Answer] I believe that the people must achieve the present and future life
they want to live. We do not consult people on whether Islam is a right or
not. This is something in which we believe. We consult people on all their
present and future issues. We feel that the Lebanese reality is not a popu
lar reality but rather a reality imposed from above. This is why we believe
that the people must be vigilant and that there must be a public referendum
on all the issues raised.

[Question] You say from above. What do you mean by this?

[Answer] I mean by "from above" the elite that plans for the country from
the position of the political reality that has imposed planning from above.
For example, the 1943 charter in Lebanon was achieved through consent among
political leaderships as a result of a certain circumstance emanating from
a choice between two things: either remain under the French Mandate or reach
a settlement. We consider the 1943 charter a settlement on which the people
were not consulted. But this point was swept aside on the grounds that the
charter was the lesser of the two evils. Thus, we consider the Lebanese
reality an undemocratic reality, meaning that the rule is not a popular rule
because we notice that there Is in Lebanon a certain class, regardless of
whether it is Christian or Muslim, that tries to control the political game
in this country and that, in many cases, defaces the image of the people.

[Question] Had you been involved in the 1943 decision, what would you have
chosen for Lebanon?

[Answer] The fact is that I do not have a clear idea of the delicate circum
stances undergone by the country at that time. Naturally, we would choose
not to stay under the mandate. But when we choose something, we choose it
under its own circumstance, considering that if we overcome the circumstance,
then we would move differently.

[Question] Do you think that the charter of the new Lebanon must be founded
on the numerical majority or on an equal distribution among the sects?

[Answer] I have chosen a different phrase which, though somewhat literary,
reflects the meaning. I choose the phrase the "Lebanon of the human distri
bution." Human means that man lives in it as a human being, the same as in
the other countries. I do not understand such a thing as Lebanon's special
position and I do not understand the sensitivities which I consider to be a
big lie and a big illusion. 1 believe that we are people like other people
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who think, who disagree with papI, „ru ^ ,
This is why Isay ffJ^S!L£^iS/ft "? different filiations,
choose through this humanity the sys"em he wIf* ^ hUmanity and should
the political reality he wants antS' the thouSht he "ants and
you are allowed everything whiie others arTnot aTl ""J ^ !?* f°r 6Xample'
herein lies the secret of t-he î allowed anything, then
that the Lebanese suL ion hattTToZT™ th™*™ hiSt°^ ^
hurl us into a new war every 10 years ot °\Sec^™ distribution will
that is perplexing everybody and despite the iS* f* ^ securlty situation
in anumber of Friday sermons that we l! , explosions' Ihave told people
achieve the new situation so as to 7 ^ Pat±ent and must endure pain toyears. S° as t0 sPare ourselves 100,000 victims every 10

Fear

[Question] Throughout the n^t- An ,„
Christians because8 the Cltislls havTbee ^^ haVe bee" afraid °f the
and the Christians have been arraid that the^ C°ntr01 °f the de^sionmaking
hands of the Muslims who would m0nopoUet ^jjj*£*£« WUld ™™ " theing subjects living in aMuslim country '&^'£\%UtU» *- b—
[Answer] The elements of fear are present in ono •
countries of the world. There is ,Z, . T °rm °r another ^ all
of the world and all disputing faccion"s°fear T tuf"^S in ^^ Country
life and every party out'of powei i£8«e^JT5 8" •T*** iS P3rtisan
party's actions are concerned. He v Y fear lnS°far as the ™li"g
world controls that limit this f ,1 ?" *" S°me countries of the
the Third World countries. This is the , C°n1tro,ls PerhaPs don't exist in
the Third World. The problem of fir IdT^, Ch.aracterlstic distinguishing
may vary in intensity and in discussion B.T w^ * * 'mman pr°blem tha*
is that the problem of the Christians ^ , S* *i proJected «« Lebanon
ocean existing in the area, thu^ cancellin/tiI ™°f fe" in the biS Islamic
problem of the Muslims in Lebanon is H\ll fu ? T°lc 3nd Presence. The
of fear on the grounds Sat the ChrLm' , '^ C°me C° Uve in as^
making and that? therefore they exploit th"t « f?*!? °f the decision-
truth is that the solution does not He • humanity °f the Muslims. The
Present, we are in ^r^StSL 2.^l22"*" dl8JrlbUtl°n" At
Israeli military and political nS2L,2 1 US °Ut °f the state of
security. But when y£ wan^SSS^f^0?' °f ^ ""« °f lost
roots of the problem. Does the Lebanese theK1future' y°u ™st think of the
between the «4li«s and the Cristi'n " P™hlem™™^ from mutual fear
system of government and •„ In ,.!!? TIie Problem lies in an unbalanced
don't feel\hepresence of abirperoTl80Vrnme,nt S ** mm' S° far- "example. There'are £ problems' ^STcfS-'S ?iriStia"S ln our ««. for
lems in Iraq and Syria. This iJ 1 £T in Esypt and there *re prob-
coexistence and defeats freedom 7Z U if ^ t 'P,r°blem that defeats
life. But you do not tackle a ro ' «H ?r°blem that comPlicates
with the Christian problem by creating Tne ""S?' Pr°bIem- We fl" dea1^
is the reality in Lebanon. e a oble'T ?"* T§ *? MUSUmS' Th*s
done atotal injustice has now deve oped amonfthe m' » ^^ °f beln*-the feeling of the colonized ^t^*^™ Sling^haftn're
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is a dominant faction and a powerless faction is interacting internally and
will provide the opportunity to all the external elements [to intervene] and
you will not be able to stop them because when you live under a certain
condition and do not feel intrinsically strong and when you feel that the
others seek support from the outside world, then you are doomed to seek
support from the outside world. This reality that exists in Lebanon makes
every sect an independent state with its interests, privileges, conditions
and relations and thus we will continue to be ruled by others for 1,000 more
years and the issues of liberty will turn into mere balloons in the air. We
say that the action for the future lies in enlightenment.

We use the words Muslim and Christian, empty them of their meaning and fill
them with rancor and hatred. In what way do the Christians want to preserve
their existence—as a tribe, as a set of values, as a way of thought or as a
way of life?

[Question] As a way of thought?

[Answer] Good. The Christians as away of thought in Christianity or the
Christians as a way of thought in materialistic Europe? There is a connec
tion between the reality of the Christians here and the reality of the
Christians in Europe. In Europe, the Christian way of life does not exist.
In Europe, a man is either an atheist or a secularist. You notice that
LE MONDE objected to the pope's actions when the pope visited France. France
is secular and atheistic. There are faithful Christians in Europe and
America. But the situation in Europe, the European values and the values
held by the Lebanese Christians are not the values of true Christianity but
rather the values of materialistic Europe. If the Christians want to pre
serve the Christian faith and values, then let them make themselves clear.
There is a Christian faith, Christian values and a Christian course of life.
This faith can—and this comes within the framework of missionary work—stand
face to face with the Muslim faith so that their adherents may engage in a
totally free dialogue, as Christians and Muslims engage in dialogue on other
things.

Morally, Christian values are reflected in the individual's personality as a
human being and in the movement of his relations. I don't think that these
values are far from the values of Islam generally. Yes, there are particular
characteristics existing in Christianity and particular characteristics
existing in Islam. Christianity as a way of life has no law and no legisla
tion and this is why it believes that it has nothing to do with the arena of
evaluation [al-taqyim]. Christianity accepts any law issued, not in its
capacity as Christianity but in its capacity as an institution that says we
have nothing to do with this law and it is something over which we have no
power. Thus, Christianity is not in conflict with Islamic legislation
except for some issues that pertain to personal relationships such as
bigamy and divorce. We are exerting efforts to change man so that he may
think objectively. This is what we seek. We feel that this is very diffi
cult to achieve with a sermon, with advice, with a speech or by forming a
party, a movement or something else. We must plan for this objective.
There may be phases. We may encounter a crisis in some cases. With us,
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the solution lies in overcoming the crisis TW„ •overcome aerisia temporar^ „„d ggj .'tE^'f^SST'
Solution in Lebanon

[QoaationJ Bnt vhare is the aolotion to the problem?

a^em ^S£S ^ffR'^SZ V" ,'" *"*"*""« *Uf.humanity. S man through nothing other than his

[Question] In other words?

i^Lc^r^^rLt^LraJTr^Sis^r"**" t0 "> «*-
[Question] By abolishing political sectarianism?

Ussrl2 :z xaife-ijjr*the politicai *™ *-
MaronJte°sn! S^^o^aA^Srl"6 "^J by *"«*-. *«•within the solution oTd""^^^.^"^??^ ^'^ *~*

SST^JiS roan's rSity inCLC„l0n *5 P°88e"M «* °f "• P--Presidency of the re^blieXuL^^the M^ltT £T "S *"the Sunna and the Chamber of Deputies' ! ! llaronites, tha premiership for
is the human intellectual d speakership for the Shi'ites. What
shouldn't the presWencv of ?h.f condition under which we live? why
Catholics? I d not w^nt I eVT ^^ l° th° Orthodo* or ««
to talk abou this ssue f om , n" Jm° ^ *?**»«' «nd I do not wish
speaking in ij^te£? '2 LffJ^T"!1"1 "f^atio- *-
Then why the Maronites? If the Sue is in t. , °/ ?" Christia»«.
this manner, an issue of the rhri^ , ***" °f thosc who thil* •'»
for the Christians W.°y eSronJJS' T\TuJ? J*" "^ thC P«»"««*
from the others insofa/athe JhrLtl nfait^1^,"! ""' difl"CrCntMaronites may have a special r generally is concerned. The
one of the Christian trSsf ^E&2ZS£****& "

severely. If we want to think J^T Orthodox are persecuted mre
Bnt ,„estio„i„8 l^^^™^^^^ --•
Weapons and Deception

[Question] There is a reality, namelv the 1QA1 t.i
equality among the sects so t „T L 1 ' 'T * ' Uhrt» °f
shares After lOAi m, ... y t,pJlL an equal percentage ofshares. After 1943, the situation did not improve. Rather, fear became a
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common denominator among the Christians and the Muslims. What is to be
done now? Who decides? What formula? Democracy? Are you for the
democracy of sects or the democracy of man?

[Answer] You have kindly pointed out that instead of improving on the 1943
charter, we have retreated. Why have we retreated? Because we considered
the 1943 charter a sacred and untouchable charter and considered the consti
tution untouchable. Thus, the citizen has been raised with a backward
political mentality and we have been able to focus, arouse and deepen in this
citizen the sectarian instincts that create a dangerous situation.

Fear and counterfear create a perplexing situation that solves nothing.
Those speaking for the Christians do not represent the Christian worker,
intellectual and merchant. Those who speak for the Christians represent
the political princes, the sons of the political princes, their companions
and their followers. Let us all lift our hands from the citizen and we will
then find that the Christians are not as afraid as they arc depicted as
being. I lived with the Christians for 10 years. I lived in al-Nab'ah and
used Lo go to the eastern precincts. I lived with the situation of the
Muslims and the Christians. The Muslims were the workers in the Christians'
factories in the area. I had meetings with Christian intellectuals and
merchants and 1 did not really feel the presence of a Christian-Islamic
complex among the people, except for what people remembered from history and
for a few cases existing here and there.

But how can Lebanon be restored after the war? It is enough to open the
crossing points to see how the Lebanese live with each other. The Muslim
has no complex insofar as going to the eastern area and working with the
Christians is concerned. But he has been afraid of the roadblocks, and
this is also the situation for the Christian. The problem is not that the
Muslim does not want to work for the Christian or vice versa. The problem
lies in the acts of kidnapping perpetrated by this or that side. If we
eliminate from the people's life a certain class of armed and deceptive
men, then I guarantee that the Lebanese can coexist, rather live together
and engage in dialogue without any hatred. Emigration means a protest
against the reality existing internally.

Islam in Government

[Question] Do you think that your
represent Islam in the government?

ilara is being implemented by those who

[Answer] No, 1 don't believe that ny Islamic thought is the thought of
those who are in the government. From my knowledge of the history of the
Christian politicians, L find that they are traditionalists and atheists.
They go [to church] but do not carry the Christian faith [in their hearts|.
These politicians have not truly con fronted the outcome of the moral coup
that has taken place on the basis of the Christian faith. 1 also don't
believe that the Muslims present Ln the islamic political arena think along
Western or Marxist lines or think along Islamic lines. To them, Islam Is a
sectarian and tribal affiliation. We want to bring the. Lebanese citizen



valued ff^KSi J* ff£\~-> ** ^ °f «*-«-
goes for the Muslim's dealings with the rnP/ dmger C° "^ The same
the fact that we have charged the train S"£l!l, °UJ dan8er emanates f"™true image of religion. The talk about h"rad and have abandoned the
that the phrase is somewhat trivial Christ multiPlicity makes me feel
basis of that which is Christian tl J nculture means acting on the
of aculture that emaLtL roTGod By n°" ?%*"" °f faith in <** andmean cultural multiplicity butter lZt ^1^1 *£»£? *~ ~
K^Xl^^t^ °f aS°Ciety *- <**•«"• embrace

peoPaLe.a sw&s£5SiSl£ Lrsr whb°idoes not ™ie *•** ~* *
persecution of the liberties of peon^H S-1 3l1 kinds °f America's
Israel's persecution of the inhabitants Tf^ *T n° C°mplex aSainst
the European and Western culture in all r / 'T^ ^ are not aSainst
method of thinking. European culture is oufS"'' * ""•* io °ur
However, Ido want to take' advan age of th^nSfL"^*11" base'
in Europe, the United States the ww aT.u 5 Progress achieved
is not European, American Islamic or ChrL "Tt SCienCG ls human" "founded on certain intellectual^ ^Jcn^.^^™
[Question] Christian thought separates church and state?
[Answer] This is natural in Christian thought.

X"2 want S ro^^ou?'"^*« y°" ad— -islamic
[Answer] An open-minded Islamic policy Ie , i•
sectarian with the intellectual T ZmLl ^-e., a policy that reconciles the
think of policy from the Islamic angle Christia" «=o understand that I

[Question] Meaning that you separate the Islamic religion from the Islamic

[Answer] Islam is, by its nature, a state.

[Question] This is the contradiction.

ST5L2th1:srs^Eit™tss^t jtei1 ^—-
why do you have acomplex toward my shari"? ^ ^ "° le^sl^on, so

[Question] The Christian believes that the revealed shari'a is rigid.
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[Answer] Let us discuss rigidity. Is the shari'a rigid and is it incapable
of progress? We say that there are flexible rules in the Islamic interpre
tation that guarantee tackling all the issues of development in a manner that
ensures man s interest. Development is of two kinds: the development of
life through the nature of the movement of life and development emanating
from the presence of a predominant thought. What I mean is that if Marxism
prevails and the country's movement turns into a Marxist movement, you cannot
tell me to develop because my thought is rigid and is not developing with the
movement of life that has become Marxist. The fact is that it is the move-
mei.t of Marxism in life through the elements of force. There is a differ
ence between your being the advocate of thought who tackles the problems of
life from the position of his thought and your creating development for the
benefit of an idea that has imposed itself and considered itself one of the
links of development. The world is moving nowadays on the basis of capital
ist thought. Communist thought, regardless of how much it expands, repre
sents a limited corner in the world. Communist thought is rigid because it
develops in the Marxist manner.

[Question] There is, in your opinion, capitalist thought, Marxist thought,
communist thought and Islamic thought?

[Answer] Marxist thought is communist thought. Marxism and communism are
moving against the existing line of life. We do not want to ask Islam to
develop for the benefit of Western culture, which is the antithesis of
Islam. This culture has developed the world in one way and Islam wants to
develop the world in a different way.

[Question] So you consider Islamic thought a political idea?

[Answer] Islam is a course of life that moves politically through its
values.

[Question] You are demanding that the state apply Islamic thought on the
ground. What thought and what course do you want now?

[Answer] The state has not been applying anything, not Marxism and not
liberalism. It is applying the tribal situation taken from here and there.
Why? Because Lebanon was not intended to be a state. Thev wanted Lebanon
to achieve privileges for a certain sect within the framework of the state,
namely the Maronite sect. This is why I demand that a ref.rendum be con
ducted among the non-Maronite Christians so that they may express their
opinion on whether this state represents their aspirations, their humanity
and their Christianity or not.

[Question] If the Christians come without a referendum and say that they
don't want Lebanon to follow the Islamic course or thought, would you accept
this non-Maronite Christian opinion or would you demand that a referendum
be held for all the Lebanese people to choose a political course for
Lebanon?
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[Answer] Ido not tackle problems in rMc
be given the opportunity to exprels their oTnT"' J1**1**™** People must
must accept and debate the thought of the T ly and Gach fa^ion
ment can be reached on atemporary ?o™ i 2?? faCti°n obJectively. Agree-
These problems are not solved wUh l! "^ "*• dialo«ue continues!
agree on the very big future formula tTtoT' I "* temp°rariiy -til we
Lebanon be as humanitarian as it is in » SyStem °f Sovernment in
Lebanese can then proceed to discuss alln^°VntrleB of the world. The
xn all countries where there are deferent ^^ 3S th°y are discussed
political princes on an island in the °Pinions. We must put all the
their humanity. As long as these priceT Ut the Lebanese d"cover
and all other slogans are futile ? *" PreSent» the slo^n of freedom

[Question] Are you for having apolitical party for Islam?

iTZl ^^^JZ^?™™- iive in the open air.
-ieve in Islam on the ^/^J^^^ -*£* We

[Question] Do you support the. formation of alegal Islamic party?
[Answer] Let Islam be left for Td.m i ,
islam have the freedom to move in," 0"L v fa^*»» a"d Politicalitself freely. We can tJ ZeJ^l *» - jo that it may express
mutual respect. others from the position of

iQuestion, ,Uimately, you are the advocate of acall for reeeluti„„?
[Answer] By civilized means.

[Question] Meaning?

thTmaler ^'^m/^l^^^ — ^'^ "" "
basis of change. We only consider oZf, I °V "V*"1"* •*••. is the
reality changes. Man i/tuTSE O^the £2i*r' ""lm '^"^ ""
[Question] You are for a humane revolution?

chantry LSiati^pSs s?g*? r — - ** *«
when you want to win over awJ^^J^^SJ^L*^ *** "»" that
that give him the impression that vo„ r ? ?. *f his thought with means
heart before you enter his min ILul* J ^ thousht t0 0nt*r ***
friends. Youcannot turn yl 'enemy tTa" ?.^V^ ^^ *»*•

Kindness in tackling issues £ ^c^^on^LS v^is^
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transient condition. When an imperialist country does not understand

27s^5 ars*-a ssr^ *"h" thro-h SJ2<-

[Answer] I have already said the tribal state.

S3j£tis y°"T "pInion of *• "- « the "»»»«« - *•
[Answer] Racism.

[Question] What if we take Nabih Birri's and Amal's plan?
[Answer] Sectarian.

[Question] Walid Junblatt's plan?

[Answer] Sectarian.

[Question] The Sunna plan in Beirut?

moment. '" ^ *" ^^' ^""^ thu ******** of •Plan *• the Sunna
Sha'ban

S?ban^1though thlnk tHat ^^ th°Ught aSrCeS WUh Sha*h Sa'id

theStSught? the "aLUrC °f tbe thOU8ht' yt'S- liUt WC differ in *• -ans of

iS*^"!,?5 y°U rh,nk Chat thG th°U«ht °f the Sunna "M"" i" Lebanoncan meet with your islamic political thought?

[Answer] There is amovement within the Sunna with which Imeet intellec
tually. 1 am not Working for the Shi'ites only.

wUh'them?1 HaVe y°" mCt ^^ ChrlSt;ia,1S •°d *•* •«• ^ discuss your ideas

[Answer] The truth is that 1have not been successful in holding numerous
Tt ve"S\ rrjJT 'ln lnvaluable "eeti»8 with Bishop Cregoire Haddad butI have not had the opportunity to meet with many Christian brothers.

[Question] Are you optimistic or pessimistic regarding Lebanon's future?
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fcetormines-LJror ^ZJ^TjlL^ "
Sionalttnatl™/^^
of optimism and pessimism. instruments,

pessimism.

means and atmosphere

[Question]
think th

and who 2f^v^i-t£S££r^""j^teJ-s its initiator? Ls objective

[Answer] The word conspiracy is adisturbing word
Israel is thinking of expanding politic--.!
expense. Israel is thinking of t llTur'^"1 ^ "' the ""a'8
it wants to eliminate Lebanon's ro^ ^.r ,' °! ^V"^ J" tb* "«* and
we consider israel's schemes in Lebanon a1, I r t0"rJsa- Thi* ^ why
other regional forces that have e-„ ' • °f consP^acy. There may be
Lebanon. This is not e o n " I?1 interests and ambitions in
political background of these forces n^'T n "T^ °VW"t in the
strategy, tn the other regional >rP«a ,i ,! . S an exPansionist
of Lebanon. However, the fsrae id'n^r isth"" ^ tIOnS« Wea« ™d ««r
Israeli danger is adanger of ", vTwh .,"Tot'7T * ""' ^
political dangers. u" "u,( ' dangers are

[Question] How do vou evaluate the en 1I,• i, aLebanese territories? P^J-cies Concerning the occupied

[Answer] I believe that the state 1« „,.
of liberation. There is I erisi^ which the srT **,neornod "ith thc ls«««
Propaganda and with some exhibi Lnary issues ^ state £ ""TVi"
occunied territories must fight nct\ i.h , , concerned with the
Pied territories to stand faSt . P°nS ^ by beiPln« th* <*«»-
must not approach the " th" hud tth ^ if "" ""'f"^ bUdget and iC
budgets. A state concerned with the Hh t ^P"™3^8 the municipalembarrass the enemy Th .^ liberation ,ssll, thinks „f how to
embarrasses the eSmy--a mL1'['r ""^ "P°M"«1 climate that
any way possible™oembarrtIsraeli ore S™*?' '?' '"' """> """ L"was Porn to he abolished. It llTll^T^T ,'J 0 ^en"^
Israel s image on the one hand and to give the l„l™, , .l,r,i.iU.n
Lunity to emerge from the crisis i„ Sttntaww Z Im "* ^^^
accord has diverted our attention r"rom aft PoiitL-,1 W II°" ° ''"' " "**
As for the position of the other politic; •' ,Li " JH0®1' rt"l0rm-
apropaganda position insofar as 21 occupied te^rl torJ ^'^ 'iSRegrettably, the issue of 1iher-w-,-, » , territories are concerned.
Propaganda'lssue and Jot areal is^ue ThoTwl "? <»WM"«»'y •*«
ous and those who collect money to overc Ik 'r ^ff^Vf* •"^
are numerous. Open-minded and nonsecta ', •"T '.T""^ ,m,blt!,,,S
in the position of liberation in every sense ol VeJT ''" * '̂ f
[Question] Does liberation come before unification or vice versa?
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